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Abstract 
As a Malay Muslim architecture, the traditional houses suggest characteristics of Syariah compliant (SC) design. In addition, 
assimilation of traditional Malay architecture to the hospitality buildings is seen as an approach to promote cultural tourism. 
Hence, this research aims to investigate the influences of traditional houses on the design of hospitality buildings. The 
methodologies adopted are case studies and literature reviews. The study analyses the SC characteristics of the Malay houses, 
discusses the SC hotel requirements and review selected examples of SC hotels as case studies.  The findings indicated that there 
are profound vernacular features which compliments Syariah.  
© 2015 The Authors.Published by Elsevier Ltd.  
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1. Introduction 
In Malaysia, a Malay person has synonymously been accepted as a Muslim. This status is defined in Article 160 
of the Constitution of Malaysia. The article describes a “Malay” as a person who professes the religion of Islam, 
habitually speaks the Malay language and conforms to Malay customs. Whilst, the traditional architecture of the 
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Malay people is manifested in a traditional Malay house that hasbeen coined as a reflection of the Malay culture and 
way of life. Due to the faith of the Malays, the traditional Malay house also reflects and relates to the norms and 
governance of Islam. As a MalayMuslim architecture, the traditional houses suggest characteristics of Syariah 
compliance (SC) design. For example, the segregation between genders, female and male domains and visual 
privacy considerations in the design of the traditional houses. Hence, it is anticipated that the architecture of the 
houses support and uphold the requirements of Syariah. Surah Ghafir (verse 82) suggested that there are evidences 
to be discovered if one traces and studies a given environment.  
“Have you not traveled through the earth and seen what was the end of those before them? They were more in 
number than them and mightier in strength, and in the traces (they have left behind them) in the land; yet all that 
they used to earn availed them not”                                      (Surah Ghafir, 82) 
In line with the hospitality industry, Malaysia offers a lot of tourism opportunities concerning the culture 
diversity, multiracial society, and ethnic minority. Tourists can find the whole of Asia in one country as the tagline 
goes; ‘Malaysia Truly Asia’ (Malaysian Airlines). Most of the time, tourists are inclined to find out the unique 
characteristics of the countries they visited. In realizing this matter, Sani and Mahasti (2013) explored the 
importance of ‘regional identity’ to a hospitality project in Iran and discovered that hospitality development with 
national identity increased the number of tourists.  
The halal or SC product is essential besides the demand for cultural identity as mentioned by Zulkifli et al. 
(2009) and Sani and Mahasti (2013). In addition, a recent study by Kamaruddin et al. (2013) reveals that people are 
willing to pay for halal product and logistics. The willingness to pay for halal products indicates the inclination 
towards preserving halal compliance parameters. Nevertheless, the essence of culture and identity in Malaysia or 
specifically the Malays is rapidly decreasing due to development and modernization. Developers and builders 
compete to build contemporary and so-called iconic building and paid less attention to the fundamental nature of 
Malay or vernacular architecture. Traditional Malay house is part of heritage value that attracts tourists to visit 
Malaysia and experience the culture. Neglecting this value will cause the country to lose its sense of place.  
Syariah is Islamic religious law that governs not only religious rituals, but aspects of day-to-day life in Islam. The 
day to day life is closely related to the living spaces; i.e. the houses. In addition, the hospitality architecture in 
Malaysia is seen as the closest approach to introducing foreign visitors to the traditional architecture of Malaysia. 
Assimilation of traditional Malay architecture to the hospitality buildings is a venue to promote cultural tourism. 
This attempt will lead to the preservation and projection of the Malay culture in a new development. In addition, the 
SC hospitality services have increasing demands from tourists. Hence, this paper will discuss the application of the 
traditional Malay architecture in hospitality buildings as a gesture to comply with the requirements according to 
Syariah. 
2. Objectives 
Due to the mentioned factors of traditional Malay architecture and SC hospitality building, this research intends 
to investigate evidence of the Malay traditional architecture characteristics in the design of hospitality buildings in 
Malaysia.  Since cultural tourism is a value that attracts tourists, it is important to include the influential attributes of 
Malay Muslim architecture (traditional Malay house) into the design of hospitality building.  The insertion of the 
Malay Muslim architecture could provide a new platform for tourists to understand the cultural meaning of Malay 
lifestyle.  
3. Methodology 
The methodology adopted for this study are literature reviews and case studies. This study focuses on defining 
the essence of the functional space of traditional Malay houses as well as Islamic values embedded in it. As the 
zoning and space divisions in the traditional Malay houses in Peninsular Malaysia are similar, this paper discusses a 
sample that is a common layout typical of the traditional Malay houses in Perak. In addition,  this paper also reviews 
the SC hotel requirements and selected a few examples of SC in Malaysia as case studies.  
This paper will provide an overview of the functional spaces in a traditional Malay Muslim house and discuss the 
spaces in conjunction with Islamic practices. Moreover, this paper will also present the concept of SC hotels to 
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understand the practices required to comply for the status. The analysis will recommend and elucidate the 
incongruity among the elaborated issues to the application of the Syariah Compliance to Hospitality building design. 
Nevertheless, the result of the study will contribute towards new circumstances of bringing back the Malay identity 
into the contemporary hospitality building while increasing the high draw rate of visitors. 
The research framework of this study is divided into three (2) categories, which are as follows: 
x Analysis of Malay Muslim culture and identity (through understanding the essence of traditional Malay house) 
x Analysis ofSyariah Compliant Hospitality Services 
4. Analysis 
This section presents the analysis oftraditional Malayhouse and Syariah Compliant Hotel.The traditional Malay 
house represents a Muslim traditional dwelling; where a Malay is accepted as a Muslim by definition of the 
Constitution. 
4.1. Analytical review of Malay Muslim traditional house 
According to A. GhaffarianHoseini et al. (2009), Malay vernacular houses, are efficiently adapted not only to the 
local climate and environment but also to the local culture. The local culture reflects the identity and way of life of 
Malays. The Malay Muslim occupied traditional Malay houses and practiced the local culture as their norms. 
Gurupiah and MohdTajuddin (1998) reiterated that the Malay is practicing Islam in their daily life. Apart of that,  
Abdul Halim and Wan Hashim (1997) defined that Malay customs in traditional Malay house functions and culture 
is in line with the Syariah and does not contradict with Islamic teachings. Mortada (2003) also declares that as long 
as traditional Malay house functions and culture does not conflict with Syariah, Islam permits the dwelling to follow 
the cultural norms and customs. 
Despite the different typologies of Malay house according to different regions; the cultural meaning and essence 
of traditional Malay house design remains similar. The layout and spatial planning of the houses remain analogous 
for the different typologies. For instance, the division of spaces that are public, semi-public, semi-private and private 
are the same. It could be seen in the separation of the interior layout for different genders (Abdul Halim, 1983). One 
of the Islamic principles that focus on space segregation in Malay traditional dwelling is the concept of privacy 
(Abdul Halim, 1983). Extracting the Islamic values from Malay traditional house can enhance learning for tourists 
about different cultures of Muslim from different regions. 
Thereby, the study intends to realize the Islamic cultural values in traditional Malay houses and suggests 
appropriate adaptations to Syariah Compliant hotel design in Malaysia. This gesture is important to instill the local 
lifestyle for tourists to experience during their visit and stay in the resorts, hotels, homestay or others. The following 
illustration is the outcome derived from the analysis of a sample layout of traditional Malay house (figure 1); 
x The layout of a traditional Malay house has several Islamic influences in its design. This Malay house design 
implements concept of Muamalah in Islam or relationship among mankind. It is expressed through the 
segregation of gender for entrance to the house. Male and female guests used different entrances and spaces. 
Male guests enter through porch (Serambi) to occupy the verandah (anjung) while female guests use entrance 
near hallway (selang) and occupy the main space (RumahIbu). 
x The segregation of genders also takes place among house occupants. A Malay house will be occupied by a 
family; parents, daughters, and sons. Parents will sleep in the bedroom, daughters, in the main space (RumahIbu) 
while sons usually sleep in the verandah. This separation is common in Malay traditional houses. 
x The level of privacy is an important concern in Malay house. The size of openings, doors, windows and space 
hierarchy play significant roles. The private area that is dedicated for females in the traditional Malay house rises 
above other spaces. The idea is to control the privacy level of the occupant of the house and female members. In 
spite of that, the provisions of the louvers on the window’s panel are abiding by the privacy safeguarding 
requirements. 
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Fig. 1. Typical layout of Malay traditional house. 
x Toilet planning also takes consideration of the Islamic requirement of orientation and segregation. The bathroom 
and toilet should not face the Qiblah direction and is detached from the main house. 
x The layout of the Malay traditional house is an open planning concept (Abdul Halim, 1983). The interior space 
uses minimal partitions to divide spaces. Therefore, there is a minimal number of bedrooms in the house or none 
at all. In some cases, temporary partitions are used by hanging cloth. Lim (1987) also declares that the open plan 
x Private space only 
for female family 
members 
x Activities: 
preparation of food, 
cleaning and other 
domestic work 
x Core of the house 
and a multi-
functional space 
x Place for family 
members to conduct 
activities 
x Activities:Praying, 
gathering, sewing, 
etc. 
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concept is emphasizing the Malay culture tradition shows respect for the elderly, family bonding and the position 
of female. 
x The zones in a Malay house functioned for multiple activities. The spaces are very flexible to the Malay lifestyle 
(Lim, 1987). The spaces can be used for multi-functions at different times of the day. The Malays maximizes the 
space for the activities related to their lifestyle (figure 1). 
The analysis of the traditional Malay house outlined some pertinent considerations in designing spaces for 
Muslims. The considerations include segregation, privacy, space planning, flexible and multiple uses of spaces. In 
this regard, the privacy value in a Malay Muslim house is seen in the spatial organization, floor plan design and wall 
opening. This element of privacy is a prime determinant in Malay Muslim traditional house. Visual privacy 
applications can be used in the form of wall, window, and curtain to block the view from intrusion from a non-
mahram eye. Nevertheless, it also can be seen in the spatial arrangement of space that emphasis on segregation 
gender and separation between public and private space. The understanding of these divisions and treatments toward 
privacy should be taken into consideration in designing a Muslim dwelling in the future (Noorul and Anuar, 2013). 
Figure 2 indicates the four main concepts of privacy in Islam as discussed by Noorul and Anuar (2013) that are 
segregation of gender, security and safety, privacy elements, and architectural design components. 
 
 
Fig. 2. The concept of privacy. 
Source: Noorul & Anuar (2013) 
4.2. Analysis of Syariah compliant hospitality services 
There is a new wave in hospitality services with the booming demand for SC Hotel and Resort. The reason being 
the significant size of Muslim consumers or travelers and the growing demand for the concept of Islamic hospitality 
services. The concept of SC hotel and resort have mostly flourished in the Middle-east countries. Based on data 
from United Nation World Tourism Organization (UNWTO), Malaysia is one of the top destinations for Muslim 
tourists. Unfortunately, in Malaysia the SC hospitality building design is yet to be developed. Currently, only five 
(5) hotels claimed to offer SC services; De Palma Group of Hotel, Ansar City Islamic Hotel, Mesra Inn and Al-
Taqwa Islamic Hotel and Grand Bluewave Hotel. The SC effort is still in the preliminary stage. For instance, De 
Palma Hotel Ampang only covers the external aspects i.e. halal food, staff attires, alcohol-free food outlets but lack 
in the internal aspect (Nur’ Hidayah et al., 2012). However, the hotel is recognized as the pioneer SC hotel in the 
Asia region. Other hotels that claimed as SC hotel mainly cover the operational of halal food that is called Dry 
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Hotel. Apart from these factors, not many hotels assimilate the Islamic essence onto the whole hotel operation, 
management, and design or in the physical form of the hotel. 
SC Hotel can be defined as a hotel where the services offered, and financial transactions are based on Syariah 
principles. Compliance is not restricted to serving halal food and beverages. An SC hotel should be designed for 
health, safety, and economics that would benefit all mankind, regardless of race, faith or cultures. 
The applications of the SC Hospitality Service should cover operations, maintenance and design of the hotel. 
Some group of researchers have discussed the attributes of the SC hospitality buildings and services that need to be 
complied. The model of SC hotel consists of food and beverage, which are non- alcoholic, halal food and beverage 
with cooking and serving utensils in clean condition. The facilities should take into account the segregation facilities 
by gender, inclusion of ablution taps in bathroom, comfortable prayer spaces or room, provision of Holy Quran, 
prayer mats, Qibla direction, Islamic practices booklet, prayer call in the hotel rooms, halal toiletries and prohibit 
Non-Islamic entertainment. The management should employ Islamic finance and follow zakat principles. The staff 
attire must cover their aurah (body parts as prescribed by Syariah) and practice Islamic attitudes or good akhlaq 
(manners and conduct).   
Besides, the hotel must provide clean and comfortable environment. The entrance to the private rooms should not 
be designed to face one another. The doors and windows should be discreet, offset and not placed adjacent to one 
another. In addition, the rooms are not recommended to be located on the ground floor. In any cases that the rooms 
are on the ground floor, the placement of windows is critical. The windows should provide privacy and place at 1.73 
meters from the ground and above eye-level. The interior decorations should be void of a human form and 
encourage the use of Islamic calligraphy art. The bed and toilet should not face the qiblah direction and lastly, there 
should be a separation between bath and toilet. The entrance to the toilet should have a door that swings to the right 
so that the user will enter with the left leg. Material choices should allow for acoustical privacy especially between 
the toilet and the room and rooms. Another important consideration in the building design includes designing with 
energy efficient and passive design strategies to encourage savings in the operation of the building. Saving energy is 
in line with Syariah guidelines on savings and preventing wastefulness. The recommendation for SC hotel is 
illustrated in table 1 based on the practices in traditional Malay houses, Syariah compliant and conventional hotel 
practices. 
         Table 1. Recommendations for Syariah compliant hotel design. 
 
NO MALAY MUSLIM ARCHITECTURE 
HOTEL 
RECOMMENDATION SHARIAH COMPLIANT 
HOTEL 
CONVENTIONAL 
HOTEL 
1 Visual Privacy (Opening) 
 
 
 
 
(De Palma Hotel) 
 
 
(My Home Hotel) 
 
 
An example of window that 
can be applied in many 
different sizes and 
proportions.  
Versatile opening design 
for visual privacy 
Glass window with curtain to 
control privacy 
Glass window with curtain 
to control privacy 
Glass window with exterior 
carving frame to support 
provision of  privacy. 
2 Segregation 
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- 
 
 
 
 
 
 
 
 
 
 
 
 
Different entrance and 
zoning for different 
genders. 
Gender segregation at front 
desk service and guestroom 
floor planning for male and 
female. 
Not available Gender segregation 
designated by the floor; i.e. 
floor designated for male or 
female guests only or floor 
for a family to cater for the 
need of privacy due to the 
guests’ status. 
3 Toilet Planning 
   
Toilet orientation is 
away from qiblat 
direction. Toilet is also 
treated as an out-house 
to maintain the concept 
of cleanliness. 
Toilet orientation is away 
from qiblat direction. 
Toilet orientation is away 
from qiblat direction. 
Toilet (WC) must not face 
qiblat direction. 
4 Entrance (Implementation of scale or height) 
 
  
Anjung and entrance 
gives sense of 
welcoming  with the 
hierarchy of steps and 
space. 
Grand, open and welcoming 
sense for guests. 
Standard lobby space. The lobby area can assimilate 
the sense of welcoming that 
accentuates the Malay 
hospitality. 
5 Multifuctional spaces 
 
(De Palma hotel)  
(My Home hotel) 
 
RumahIbu in Malay 
house is multifunctional 
Insertion of Living Room as 
a multifunctional area. 
Not available (budget 
room) 
Living space in the hotel 
(guestroom) may function as 
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space which most 
activities of the family 
members take place. 
 
a multifunctional space. The 
rooms should accommodate 
Islamic practices (Prayer) 
and congregational prayers 
for two persons.  
 
6 Zoning 
  
 
 The traditional Malay 
house is divided into 
zones; public, semi-
public,semi-private and 
private 
The zoning for the 
administration in SC hotels. 
The zoning for the 
administration in 
conventional hotels. 
The zoning to be applied to 
the administration spaces and 
building design. 
 
5. Findings and recommendations 
Resorts, hotels, and homestays are part of the hospitality industry providing accommodation, meals, and other 
services for travelers and tourists. The analyzes conducted suggest that the accommodation should provide privacy 
for the users, and proper considerations should be given to the spatial planning, layout, interior and exterior details. 
For instance, the spatial planning in the hospitality building design should divide the spaces into public, semi-public, 
semi-private and private zones. The public space in traditional Malay house received and entertained non-mahram 
guests namely neighbors, relative, and friends. In the hotel context, public space should be shared for all guests, for 
instance, the lobby area. On the other hand, the guestroom is a private area that is specially created for the guests 
needs and requirements. Some guestroom may have a living area that can be zoned as semi-public or semi-private 
area. 
The analysis on the Malay Muslim traditional houses and SC hotel have outlined the important considerations to 
adhere to considering and provision of SC hotel that will reflect the image desired for Malaysia. Thus, in 
assimilating the conditions prescribed by Syariah law and Malay Muslim architecture the following 
recommendations are made to explain and elaborate the general Islamic principles occupied in designing a 
hospitality building with additional Malay essence. 
The following are some of recommendation to the designs of the hotel discussed according to the spaces (table 
1); 
x Lobby 
a. Lobby design plays a significant role in selling the hotel hallmarks. It must give a sense of welcoming to the 
guests. Anjung and entrance area in Malay house functions as what a lobby should be. The layout should be open 
and flexible to accommodate and entertain the guests. The value of respect should be expressed in this space and can 
be achieved through the implementation of scale. 
x Guestrooms 
a.The guestroom is the most crucial space in the hospitality building as it is the largest income generator. Every 
hotel has their image, theme and hallmarks on designing the guestrooms. Guestrooms segregation by gender may be 
designated by the floor; i.e. floor designated for male or female guests only, or floor for the family to cater for the 
need of privacy due to the guests’ status. This segregation of gender is practiced in the provision of different areas in 
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the Malay house. For instance, the serambi and anjung is a male domain while the RumahIbuand dapurare the 
female domain.   
b. Apart of that, RumahIbu in traditional Malay house is a multifunctional space that most activities of the family 
members take place. In this regard, living space in the hotel (guestroom) may accommodate as a multifunctional 
space.  
c. The guestroom should be flexible as to accommodate the prayer needs. The space should be flexible to allow 
the sajdah or prayer mat to be laid in the direction of the qiblah. Flexibility is one of the important characteristics of 
the Malay house. A minimum of two persons in congregational prayer is highly recommended prayers in 
congregation are highly encouraged in Islam. 
d. As toilets in hotels are attached to the guestrooms, considerations should be given to the orientation and layout 
to be conducive for cleansing and performance of ablution or wudhu’. The toilets should provide bidet for wudhu 
and not have water closets in the direction of Qiblah. 
e. Visual privacy at the guestrooms can take precedence to the design implemented in the Malay traditional 
houses. The control of the openings can be achieved through the layers and versatility of the opening design to 
ensure the privacy of the guests. 
x Recreational Facilities 
The design of recreational facilities in the hotel; i.e. swimming pool, spa, fitness center, and etc., should consider 
gender separation. The segregation applies most to female guests who require safety and security when enjoying the 
stay in hotel or resort. The layout of Malay house expresses clearly the division of space between male and female. 
x Others 
Bed and toilet planning in Malay house is not laid in the qibla direction. Therefore, this concept of orientation 
must be applied in the internal layout, i.e., bed arrangement.  
A primary concern in Malay Muslim-friendly and SC hospitality building can be achieved through architectural 
design. The Malay image can be applied to the façade, spatial design, and interior decorations. However, to be 
classified as SC Hospitality facilities, the building should accommodate requirements of Islamic principles in the 
whole hospitality system; operation, design, and financial management. In other words, the design of the Islamic 
hospitality building should be the product of the Islamic beliefs and the value of the occupants.  
6. Conclusion 
The study concludes that there are profound vernacular features encompassing socio-cultural and environmental 
values, which compliments Syariah. Currently, the application of SC design in hospitality building needs to be 
outlined since there are no direct guidelines from the Quran and Sunnah. This paper has reviewed and outlined the 
pertinent issues to be adhered to in the provisions of SC hotel. The analysis conducted also indicated the cultural 
values and meaning of spaces of the Malay traditional houses that can be assimilated in the design of hospitality 
buildings. In addition, it is expected that implementing the essence of Malay identity in the hospitality building 
design will enhance the tourism industry as tourists will experience and learn more about the Malay culture. The 
results of the study outlined the cultural meaning of hospitality building that is successfully integrated into Syariah 
Compliant design. The findings are invaluable to reinstate the Malay identity into the contemporary hospitality 
building to draw higher numbers of visitors interested in cultural tourism. The analysis reveals that the concept of 
privacy and segregation are the main concern in the traditional Malay houses. These Islamic principles may be 
applicable to any hospitality building. On the other hand, looking retrospectively at the significant importance of 
Islamic cultural tourism, the hotel designs must embody cultural and traditional attractions. The hotel design can 
also integrate Islamic values to ease the Muslim to practice the requirements of Islam. There is still a need to 
consider an explicit understanding of the essence of Malay Muslim houses. The knowledge is vital to revitalize these 
values during the design of future hotels to enhance the Islamic cultural tourism industry. 
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